Appendix 1

Transcript of stenographic notes for a letter written by
John G, Neihardt to Nick Black Elk, 6 November 193 0

Nick Black Elk
Oglala, South Dakota

Dear Friend,
Your letter of November 3 has just reached me and I am
very happy to hear from you! Iwondered why I did not hear
from you. But Iwas sure that you would write to me, forIfelt
“when we parted at your home in Manderson that we were
riends and that you would not fail me. I see now why you
_"'did notwrite soonet.
I1am glad to know thatyou are willing to make the picture
_' tory of the Messiah and of Wounded Knee for me. You say if
Twillsend you $7 for the material, youcan go ahead on this
-work, and 1 am sending you the money with this letter, so
 thatyou can get started. You did not tell me how much you
will want for your work. Please do. I think that fawn skin
will be even better for the picture than rawhide."
Now I have something to tell you thatThope and believe
will interest you as much as it does me. After talking with
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1. There is no indication that Black Elk ever
made a pictographic record of the Ghost
Dance. Pethaps the refererce here is fo Black
Elk advising Standing Bearon the content of
the pictures he drew for Neihardt, which are
reproduca& inthisvolume.
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you four and a halfhours and thinking over many things yq,,
told me, I feel the whole story of your life ought to be writter,

truthfully by somebody with the right feeling understang.

ing of your people and of their history. My idea is to comge

back to the reservation next spring, probably in April, ang

have a number of meetings with you and your old friendg

among the Oglalas who have shared the great history of
your race, during the past half century or more.

1 would want you to tell the story of your life beginning
at the beginning and going straight through to Woundeq
Knee. Iwould have my daughter, who is a shorthand writ-
er, take down everything you would say, and I would want
your friends to talk any time about, and share in, the dift
ferent things thatyou would tell about. This would makea
complete story of your people since your childhood.

So, you see, this book would be notonly the story of your
life, butthe story of the life of your people. The fact thatyou
have been both a warrior and a medicine man would be of
great help in writing the book, because both religion and
war are of greatimportance in history. The book thatIsent
you at Manderson [The Song of the ndian Wars} is a poem deal-
ing only with the wars between the Sioux and white men
and does not tell everything that ought to be told. This book
aboutyou would bewritten in prose, and Iwould use as much
of your language in it as possible. My publisher is eager to
have me do this, for T have told him all about it.

Iwould, of course, expect to pay you well for all the time
that you would give me. It would probably be necessary for
us to have eight or ten meetings. Does this plan seem a good
one to you, and if it seems good to you, will you not be will-
ing to help me make it successful? I do feel that so much is
known by you Indians that our white people do not know
and should know, that T am very eager to write this book

ifyou will help me. Write and tell me how much you think
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ot should be paid for each meeting, and there should be

ings yo
SWritt, b from sixto ten meetings. And tell me ifyou think you could
- e
3rstandrl et three of four of the fine old men that you know to meet
0 come withusand talk about old times while you are telling your

ril, ang . storytome.

friengg This is nota money-making scheme for me. I can make

story of money much faster and easier in other ways. I want to do

¢his book because [want to tell the things thatyouand your
zing ing friends know, and I can promise you that it will be an hon-
ounded . estand aloving book.

1d writ- [oftenlook at the beautiful ornaments you gave me, and
Id want [ am very proud of them. And also when I look at them, [
the dig - think of what they tell me, and that makes them more beau-

make g
! With every kind thought for you and your family.
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The Offering of the Pipe

Black Elk Speaks:

My friend, [am going to tell you the story of my life, as you
wish; and ifitwere only the story of my life I think Iwould
not tell it; for what is one man that he should make much
of his winters, even when they bend him like a heavy snow?
So many other men have lived and shall live that story, to be
grass upon the hills.

Itis the story of all life thatis holy and is good to tell, and
of us two-leggeds sharing in it with the four-leggeds and
the wings of the air and all green things; for these are chil-
dren of one mother and their father is one Spirit.

This, then, is not the tale of a great hunter or of a great
warrior, or of a great traveler, although I have made much
meat in my time and fought for my people both as boy and
man, and have gone far and seen strange lands and men.
So also have many others done, and better than L. These
things I shall remember by the way, and often they may
seem to be the very tale itself, as when Iwas living them in
happiness and sorrow. But now thatIcan see itall as from
a lonely hilltop, T know it was the story of a2 mighty vision
given to a man too weak to use it; of a holy tree that should
have flourished in a people’s heart with flowers and sing-
ingbirds, and now is withered; and of a people’s dream that
died in bloody snow.



1, Neihardt's expression “Spirit of the World”
corresponds to Black Elk's “Great Spirit”
{Wakhg thdka ‘great holy'), the tradition-
al Lakota conception of the totality of all
that is sacred, powerful, and mysterious).
The Lakotas alse use this word to designate
theChristian God. SeeWalker, Lakota Belief
"and Ritual, §8—8o.

2. The thunder beings (Wal{ya) are embodi-
mentsofthe powet of the West, manifested in
theviolence and destructiveness gf storms of
thunder and {ightning. They are coneeptual-
ized as giant birds whose outstresched wings
areblack clouds and the flash of whose eyesis
{ightning. See Walker, Lakota Beliefand
Ritual, 119—z0, 155-57, 27880,

3. Thefour directions (world quorters) are per-
sonified aswinds, each designated by psym-
bolic complex ofcolors, animals er birds, and
distinctive powers (see Walker, Lakota Belief
and Ritual, 124-27). Twe other directions,
up and down, were recognized in additionto
thefour winds, making atotal ofsix. Ritual
actions, suchas offering the pipe, include ail
six directionsin orderto call upon and bring
tagether the powers of the universe.

4. The first six patagraphs are Neihardt's,
expressing in his own words his sense of
Black Elk's mood and motivation for tell-
ing his lifestory.

THE QFFERING OF THE PIPE

Butifthevision was true and mighty, as [ know, itis true
and mighty yet; for such things are of the spirit, and itis in
the darkness of their eyes that men get lost.

So I know that it is a good thing [ am going to do; and
because no good thing can be done by any man alone, Iwill
first make an offering and send a voice to the Spirit of the
World," that it may help me to be true. See, 1 fill this sacred
pipe with the bark of the red willow; but before we smoke it,
you must see how it is made and what it means. These four
ribbons hanging here on the stem are the four quarters of
the universe. The black one is for the west where the thun-
der beings® live to send us rain; the white one for the north,
whence comes the great white cleansing wind; the red one
for the east, whence springs the light and where the morn-
ing star lives to give men wisdom; the yellow for the south,
whence come the summer and the power to grow.?

But these four spirits are only one Spirit after all, and
this eagle feather here is for that One, which is like a father,
and also it is for the thoughts of men that should rise high
as eagles do. Is not the sky a father and the earth a moth-
er, and are not all living things with feet or wings or roots
their children? And this hide upon the mouthpiece hetre,
which should be bison hide, is for the earth, from whence
we came and atwhose breastwe suck as babies all our lives,
alongwith all the animals and birds and trees and grasses.
And because itmeans all this, and more than any man can
understand, the pipe is holy.”

There is a story about the way the pipe first came to us. A
very long time ago, they say, two scouts were out looking
for bison; and when they came to the top of a high hill and
looked north, they saw something coming a long way off,
and when it came closer they cried out, “It is a woman},”
and it was. Then one of the scouts, being foolish, had bad
thoughts and spoke them; but the other said: “This is a sacred
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THE OFFERING OF THE PIPE

woman; throw all bad thoughts away.” When she came still
closer, they saw that she wore a fine white buckskin dress,
that her hair was very long and that she was young and very
beautiful. And she knew their thoughts and said in a voice
thatwas like singing: “You do notknow me, butifyou want
to do as you think, you may come.” And the foolish one went;
butjust as he stood before her, there was a2 white cloud that
came and covered them. And the beautiful young woman
came out of the cloud, and when it blew away the foolish
man was a skeleton covered with worms.

Then the woman spoke to the one who was not foolish:
“You shall go home and tell your people that 1 am coming
and thata big tepee shail be built for me in the center of the
nation.” And the man, who was very much afraid, went quick-
lyand told the people, who did at once as they were told; and
there around the big tepee they waited for the sacred wom-
an. And after a while she came, very beautiful and singing,
and as she went into the tepee this is what she sang:

“With visible breath I am walking.
Avoicelam sending as Iwalk.
In a sacred manner I am walking.
Withvisible tracks I am walking,
In a sacred manner I walk.”

And as she sang, there came from her mouth a white cloud
that was good to smell. Then she gave something to the
chief, and itwas a pipe with a bison calf carved on one side
to mean the earth thatbears and feeds us, and with twelve
cagle feathers hanging from the stem to mean the skyand
the twelve moons, and these were tied with a grass that nev-
erbreaks. “Behold!” she said. “With this you shall multiply
and be a good nation. Nothing but good shall come from it.
Only the hands of the good shall take care of itand the bad
shall not even see it.” Then she sang again and went out of




5. See Sixth Grandfather, 283-85. Alon-
gerversion of thisstory astold by Black Elkis
in Brown, The Sacred Pipe, 3—¢. For oth-
ertellings of the story, see Lone Man (Teton
from Standing Rock) in Densmore, Teton
Sioux Masic, 63—67; Finger and Thomas
Tyon (Oglalas) in Walker, Lakota Belief
and Ritual, 10912, 148-50. The bringing
afthe pipe marks the beginnings ofthe Lako-
tas as a people. See DeMallie, “Kinship and
Biology in Sioux Culture,” 127—30.

6. The phrase “the powers that are one Pow-
er”is Nethardt's.

7. “Great Spirit, you have been always, and
before you no one has been. There is no one
to pray to but you.” Compare with a prayer
of the hukd (adoption; ceremeny: “Tuwd
thékeca kephica §ni yeld. Wakhd thi-
ka, niyé thokéya nicdga” ‘Noeneelsemay
bementioned [There can beno otheri. Great
Spirit, you were the first to exist’ (Curtis,
TheNorth AmericanIndian, vol. 3, 77,
151). Theseare Lakota ritual expressionsthat
are addressed in turn to each of the powers
called upon. Here, Neihardt'swording givesa
senseof monotheism, See discussionin Sixth
Grandfather, g1.

8. TheLaketa word translated as “nation”is
oydte ‘people’, in thesense of n social group. It
isused notonly for humans but alsoforani-
mals {for example, the four-tegged nation,
thebuffaio nation); birds (the winged nation);
celestial phenomena (stats), and any cther
typeofliving thing. Here, “finished” means
“created.”

9. The White Giont is Waziya, the spirit of
theNorth. Heisa contrary figure uho wraps
himself i his robe during the summmer, but
removes it in winter, shaking it to produce
snow. See Walker, Lakota Beliefand Rit-
ual, 120-21.

THE CFFERING OF THE PIPE

the tepee; and as the people watched her going, suddenly it
was a white bison galloping away and snorting, and soon
itwas gone.?

This they tell, and whether it happened so or not1do not
know; but if you think about it, you can see that it is true.

Now Iight the pipe, and after I have offered it to the pow-
ers that are one Power,® and sent forth a voice to them, we
shall smoke together. Offering the mouthpiece first of all
to the One above—so—I send a voice:

Hey hey! hey hey! hey hey! hey hey!

Grandfather, Great Spirit, you have been always, and
before you no one has been, There is no other one to pray
to but you.” You yourself, everything that you see, every-
thing has been made by you. The star nations all over the
universe you have finished.® The four quarters of the earth
you have finished. The day, and in that day, everything you
have finished. Grandfather, Great Spirit, lean close to the
earth thatyou may hear the voice I send. You towards where
the sun goes down, behold me; Thunder Beings, behold me!
Youwhere the White Giant” lives in power, behold me! You
where the sun shines continually, whence come the day-
break star and the day, behold me! You where the summer
lives, behold me! You in the depths of the heavens, an eagle
of power, behold! And you, Mother Earth, the only Mother,
you who have shown mercy to your children!

Hear me, four quarters of the world—a relative 1 am! Give
me the strength to walk the soft earth, a relative to all that
is! Give me the eyes to see and the strength to understand,
thatI may be like you. With your power only can I face the
winds.

Great Spirit, Great Spirit, my Grandfather, ail over the
earth the faces of living things are all alike. With tender-
ness have these come up outof the ground. Look upon these
faces of children without number and with children in their




THE OFFERING OF THE PiPE

arms, that they may face the winds and walk the good road

to the day of quiet.

This is my prayer; hear me! The voice I have sent is weak,
yetwith earnestness T have sentit. Hear me! *1tis finished.
Hetchetu aloh!™
Now, my friend, let us smoke together so that there may

be only good between us.**

10, This s a troditional Lakota prayer. Stand-
ing Bear commented te Neifiardi that hefirst
heard it when hewas twenty years old (Sixth
Grandfather, 23s).

11. Héchetu yeld! ‘So itis?

12. The Lakotas believe thatwhen men smoke
a sacred pipe in common, “its influences are
supposed to bind them togetherforeverin ami-
cablerelationship” (Walker, Lakota Belief
and Rituzal, o). '




